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'. . . the Days immediately associated with the Manifestation of God possess a unique

distinction and occupy a station which no mind can ever comprehend.' Bahá'u'lláhThe 19th

century was unique in every possible dimension. It saw the appearance of two Manifestations

of God, and it witnessed the birth of the modern age and the most far-ranging transformations

in human society in recorded history, wrought by the Spirit of the Age upon the events of the

day and upon the rulers who, consciously or unconsciously, laboured under its influence.

Bahá'u'lláh interacted with those forces of society, commenting upon the state of the masses of

humanity, admonishing the rulers and foreseeing, in prophecy and allusion, the tragic

consequences of their neglect of His call. We live in the shadow of the 19th century, and find in

the Writings of Bahá'u'lláh and 'Abdu'l-Bahá the response of God to those very forces that

even today form the structure of our modern societies. We are entering upon a new phase in

the history of mankind, marked by the development of the capacity of the masses to forge their

own destiny and to contribute to an ever-advancing civilization.
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2017 of the Gregorian calendar marked the two hundredth anniversary of the birth of One who

will become known to history as He is currently recognized by some six million followers

throughout the world: as the Manifestation of God Who appeared to establish a unique and

climactic period in the evolution of human society, which is to say, its stage of maturity,

indissoluble unity, and peace.Mírzá Husayn-‘Alí, later to be known as Bahá’u’lláh, the Glory of

God, was born in Tehran, capital of Persia on 12 November 1817. Son of a one-time minister of

the Shah, He spent His childhood, youth and early manhood in comfort and ease as a member

of the Persian nobility, while dedicating most of His time to philanthropic and charitable works.

Even in this period He was noted for His knowledge of the Qur’án and of Islamic traditions,

though He had no formal education in these, but His life changed dramatically when in 1844

He accepted unreservedly a twenty-five-year-old merchant from Shiraz, Siyyid ‘Alí-

Muhammad, as the expected Messiah of Shí‘ih Islam. That Youth took the title of the Báb,

signifying the Gate – a name by which He is universally known today.Thus began a period of

spiritual upheaval in Iran, but this had been in gestation for more than half a century. Messianic

fervour had been building since the end of the 18th century and throughout the first decades of

the 19th century. From an obscure island of the kingdom of Bahrain, a Muslim saint known as

Shaykh Ahmad-i-Ahsá’í set forth as inspired by God to purify Shí‘ih Islam from the

superstitions and dogmas into which it had fallen. Sensing the near advent of the Promised

One, Shaykh Ahmad and his youthful successor, Siyyid Kázim of Rasht, taught that the signs

of that appearance and indeed many of the widely accepted doctrines of Islam were not to be

understood literally but were symbolic of inner spiritual realities. Inciting the ire of orthodox

clergy, these two luminaries were but the first rays of light of that Sun of Truth that would burst

upon the world at mid-century.Confronting the combined opposition of clergy and state, the

Báb’s ministry was short, eventful and dramatic, ending with His martyrdom in 1850 in a public

square in the city of Tabriz in Persian Azerbaijan. An estimated twenty thousand of His

followers would likewise be sacrificed in one of the crudest examples of religious persecution in

history. Yet His Mission, far from being limited to establishing His own independent Message,

was no less than to announce the near arrival of One Whom He proclaimed to be far greater

than Himself, One Whom He designated as ‘Him Who God will make manifest’.As one of the

most prominent of the followers of the Báb, Bahá’u’lláh was arrested and imprisoned, and

suffered attempts on His life. Placed in a dungeon in the heart of Tehran, it was there that He

experienced that to which only His own words can do justice.During the days I lay in the prison

of Tihrán, though the galling weight of the chains and the stench-filled air allowed Me but little

sleep, still in those infrequent moments of slumber I felt as if something flowed from the crown

of My head over My breast, even as a mighty torrent that precipitateth itself upon the earth



from the summit of a lofty mountain. Every limb of My body would, as a result, be set afire. At

such moments My tongue recited what no man could bear to hear.[1]One night, in a dream,

these exalted words were heard on every side: ‘Verily, We shall render Thee victorious by

Thyself and by Thy Pen. Grieve Thou not for that which hath befallen Thee, neither be Thou

afraid, for Thou art in safety. Erelong will God raise up the treasures of the earth – men who

will aid Thee through Thyself and through Thy Name, wherewith God hath revived the hearts of

such as have recognized Him.’[2]I was but a man like others, asleep upon My couch, when lo,

the breezes of the All-Glorious were wafted over Me, and taught Me the knowledge of all that

hath been. This thing is not from Me, but from One Who is Almighty and All-Knowing.[3]Thanks

to the intervention of the consul of Russia, He whose advent the Báb had prepared was spared

martyrdom but instead, Bahá’u’lláh was exiled from His native Iran, never to return. His

belongings pillaged, He and His immediate family travelled in the dead of winter through the

mountains of western Iran to Baghdad, a regional capital of the Ottoman Empire on the banks

of the Tigris River. It was here and after a lapse of a full decade that Bahá’u’lláh would reveal to

His closest associates the secret that He had guarded within His heart, that He was that One

to Whom the Báb had referred as the Promised One of all ages. Still, the enemies of the young

Faith never rested, and as a result of their machinations Bahá’u’lláh was to suffer another three

exiles, first to Constantinople (modern Istanbul), then to the remote city of Adrianople on the

western frontier of the Ottoman Empire.Thus did Bahá’u’lláh reside for five years on the

European continent, the only Manifestation of God of whom we have record to have trod the

soil of Europe. From Adrianople He directed His weighty epistles to the leaders of East and

West – epistles in which He berated the kings for their arrogance and their militarism, in which

He adjured them to be united in search of peace and to address the needs of the poor in their

midst, in which He commented on the forms of government that were then evolving, in which

He warned them of the inexorable transformations that were sweeping across the world and

that would overtake them and their regimes.In a final exile that purposed to distance Him from

any possible interaction with friend or follower, He was sent to the dismal and fetid penal colony

of Akka on the Mediterranean coast of Palestine. Bahá’u’lláh’s sufferings reached their climax

in Akka, as local officials poisoned the populace against One who was stigmatized as the ‘god

of the Persians’, and within the prison barracks where His youngest son yielded up his life after

a fatal fall through a skylight. But such was not to be His fate forever. Progressively gaining the

respect of local dignitaries, and through the efforts of His eldest Son, ‘Abdu’l-Bahá, conditions

within the city evolved to a state of house arrest in gradually improving accommodations.

Eventually He would be permitted to live outside the city where He received pilgrims who

travelled from the East. In this period the famous English orientalist Edward Granville Browne

would attain His presence.Upon the Ascension of Bahá’u’lláh, ‘Abdu’l-Bahá assumed the role

of Successor and authorized Interpreter of the Writings of the Faith, as stipulated in the

Testament of Bahá’u’lláh, a document that established His Covenant whereby the legitimate

authority in the Faith is maintained, first in the person of ‘Abdu’l-Bahá, then in His grandson

Shoghi Effendi, and today in the Universal House of Justice, a body elected from among the

Bahá’ís of the world and that promotes the development of the Bahá’í community in accord

with the teachings of Bahá’u’lláh.It was under the guidance of ‘Abdu’l-Bahá that the teachings

of Bahá’u’lláh were spread to the West, a process that was greatly augmented by a three-year

journey between 1911 and 1913, with extended stays in Europe and the United States.

Speaking to literally hundreds of organizations, special interest groups and religious

congregations, many of His talks during that time were social commentaries reflecting the

needs of an increasingly globalized society. Offered at a time when the modern era was settling



into the mold that we know today, these reflections continue to be relevant as the world seeks

to deal with the crises that appear at every turn. This essay attempts to extend those

reflections of ‘Abdu’l-Bahá, both backwards into the birth of the modern era, and forward into

our own times, as a complement to those epistles of Bahá’u’lláh set in their own historical

context.It is expected that most readers will be relatively familiar with the origins of the Bahá’í

Faith that are outlined here. However, for the reader who is not familiar with this history, this

brief overview is no more than the scantiest of summaries so as to set the context for this

study. It is hoped that anyone who seriously wishes to understand this context will refer to one

of the far better accounts of this divine drama.As to the historical content of this current study

bearing on those countries and their kings who were addressed by Bahá’u’lláh, I have

refrained from extensive referencing for that information of a general nature, but typically have

limited references to specific and telling points of interest. Nonetheless, it is proper to

recognize the authors of those historical accounts that were particularly useful in developing

this treatise: Dr Kenneth Bartlett of the University of Toronto; Dr William Cook, State University

of New York, Geneseo; Dr Suzanne Desan of the University of Wisconsin; Dr Allen Guelzo,

Gettysburg College; and Dr Alan Charles Kors, University of Pennsylvania. Dr David Zarefsky

of Northwestern University and Dr Robert Weiner of Lafayette College, Pennsylvania

graciously responded to my questions, and I owe special thanks to the latter who set me on

this path of study.1. Why Europe?Why Europe?Why not India? ... or China? ... or Africa?Why

were the majority of the epistles that Bahá’u’lláh addressed to kings and rulers directed to

sovereigns of countries that He had never visited, who had not participated in persecuting His

followers, and who were largely uninformed of the history and tenets of a nascent religion?

Why did He take such an active interest in lands and cultures that were apparently so foreign

to His immediate surroundings and context? Why did these potentates merit some of His

weightiest Tablets? Why did Bahá’u’lláh focus so much attention on Europe, which seemed to

be so far off-centre of the unfolding history of His Faith?Of course, the crowned heads of

Europe were not the only ones to be addressed by Bahá’u’lláh, and He did indeed write

epistles to Middle Eastern monarchs and ministers of state but in a very different tone from that

in which He addressed those of the West. His condemnation of the Sultan of Turkey was in the

vein of his oppressive role in persecuting the young Faith, and in his opposition to His own

Person. His Tablet to the Shah of Iran recounts the intense and widespread suffering of the

innocent followers of the Lord of the Age. These monarchs brought upon themselves the well-

earned chastisement that Bahá’u’lláh meted out to them in ample measure.So again, why

Europe? ... and why sovereigns with no previous contact with the Faith? For while ‘epoch-

making counsels and warnings [were] collectively addressed by the Báb and Bahá’u’lláh to the

sovereigns of the earth’, these were ‘more particularly directed to the kings of Christendom’.[4]

It is clear that ‘those mighty ones of the earth who had either so sorely maltreated Him, or

deliberately withheld from Him their succor’[5] bore a burden of guilt either for sins of

commission or omission:‘Twenty years have passed, O kings!’ He, addressing the kings of

Christendom, at the height of His mission, has written, ‘during which We have, each day, tasted

the agony of a fresh tribulation. No one of them that were before Us hath endured the things

We have endured. Would that ye could perceive it! They that rose up against Us have put Us to

death, have shed Our blood, have plundered Our property, and violated Our honour. Though

aware of most of Our afflictions, ye, nevertheless, have failed to stay the hand of the aggressor.

For is it not your clear duty to restrain the tyranny of the oppressor, and to deal equitably with

your subjects, that your high sense of justice may be fully demonstrated to all mankind?’[6]Yet

the situation of the sovereigns of Europe was particular, as the visible heads of a continent



which had set the cultural, economic and political standards for lands far beyond their own

borders.The 19th century has been called the century of Europe, and by mid-century when

Bahá’u’lláh made His epoch-making proclamation to the kings, Europe was well on the way to

dominating the world scene. However, the roots of this domination can be found as long as four

centuries earlier. Europe had initiated its world-embracing role largely as a group of competing

commercial powers seeking hegemony in lucrative trade with the Far East. The New Testament

hints at the delicacies of the East with the frankincense and myrrh that were presented as gifts

to the new-born Saviour, but it was the spice trade in particular that motivated European

journeys of discovery and conquest. Vigorous commerce in spices was by no means new. It

had functioned by land and sea routes for centuries, and even before the 15th century it was

dominated in the Mediterranean by the Venetians. However, with the rise of Islam, and as

Turkey and Egypt sought to exact profit from the trade through their territories, European

merchants sought other routes free from monopolies of the Muslim States. Motivations for

exploration were initially commercial and often led by private concerns with government

mandates, but eventually these were supported by military might which grew into political

power.Iberia would take the lead in extending European influence, pushing both to the East

and to the West. The drive to the East was led by tiny Portugal, perched on the western

extreme of continental Europe and facing the unknown vastness of the Atlantic. Portugal’s

explorations in the early to mid-15th century led it gradually down the coast of Africa,

establishing trading posts along the way, and eventually rounding the Cape of Good Hope in

1488 to enter the Indian Ocean. This was a landmark in opening the trade with the East,

breaking the monopoly of the Ottoman Turks and stimulating competition from other European

powers. Still, the Portuguese would dominate the spice trade for the better part of a century

through naval power. Remnants of its trading empire persisted into the 20th century with its

colonies of Goa in India, Macau in China, East Timor, as well as its African colonies, Angola,

Mozambique, Guinea-Bissau and Cabo Verde. It extended its influence to the western

hemisphere when its ships strayed from their standard routes and landed in what is modern-

day Brazil in 1500.The Dutch were the second power to expand aggressively into the spice

trade of the Indian Ocean, establishing a far-flung commercial network of trading enclaves that

virtually encircled the globe in the early 1600s. Becoming a world power in the first half of the

17th century, the Dutch had a significant presence in the Caribbean and northern South

America (in modern Suriname), in Brazil, in Africa in South Africa, Ghana and Angola, in

Ceylon (modern Sri Lanka), among other sites, eventually displacing the Portuguese in

southern Asia and elsewhere. The participation of the Dutch in the Indian Ocean spice trade

through their East India Company led them to establish a power base in Java from which they

exercised control over the far-flung islands that would become Indonesia, and which they

would dominate well into the 20th century.In the same period the British initiated their

commercial forays into the East with the establishment of their own East India Company in

1600. It grew gradually as a commercial enterprise throughout the 17th century, and in the 18th

century Britain came to dominate in India, excluding the French who were its main competitor.

James Cook’s explorations in the late 1700s led to the establishment of several British colonies

on the Australian continent, with this influence expanding in the Pacific region in the 19th

century. The Napoleonic Wars in Europe motivated a more aggressive role in other parts of the

world, as the British consolidated their place in India and took Cape Town from the Dutch,

eventually to be a beachhead for the British conquest of southern Africa. China was likewise

submitted to the commercial interests of the Europeans, powerless to resist their superior

military might.European domination of the western hemisphere paralleled the process in the



East and led to colonial domination even more rapidly. As the Portuguese monopolized the

Indian Ocean trade, Spain set its face westward in the late 15th and early 16th centuries,

hoping to bypass the Portuguese-dominated route around the cape of Africa. The ‘discovery’ of

the Americas by Columbus was an effort to find a direct westerly route to the spice-rich East.

The Spanish would exercise power only gradually after the voyages of Columbus, first in

Mexico with the conquest of the Aztecs, and later with the brutal and treacherous subjugation

of the Incan Empire by the Pizarro brothers. Soon the Spanish would be extracting huge

quantities of silver to finance projects on the home front in Europe. Spain would gradually

dominate the interior of an area much larger than all of Europe, from California to Tierra del

Fuego.Just as Portugal’s success attracted other trading enterprises in the East, Spain’s

experience stimulated a rush among European powers to establish beachheads in the ‘New

World’. As in the East, competition among European powers intensified during the 17th

century. In spite of repeated early attempts, the French presence was only consolidated in this

period, and Great Britain established itself in the North American continent in 1607 in

Jamestown, fully a century later than the Spanish, while the Dutch established a colony in

upstate New York in 1614, famously purchasing Manhattan in 1626 from the natives for a few

pounds of trinkets. The eastern seaboard of North America lacked the mineral wealth that the

Spanish possessions enjoyed but here the wealth lay in abundant furs, timber and farmland.

France became the great competitor in the forests of Canada and in the future United States.

Competition was especially intense in the Caribbean islands, where sugar production

dominated the economy and which would become an important component of European

wealth. Britain, France, Spain and the Netherlands all maintained a colonial presence in the

Caribbean, and short of open warfare, piracy became a sort of guerrilla conflict on the open

seas.Thus, by the time Bahá’u’lláh proclaimed His Faith to the crowned heads, Europe had

subjected the ancient civilizations of the East to its military might in service to commercial

interests, soon to be transformed into imperial or colonial dominion. In the West where the

European powers had conquered and subjugated empires and diverse peoples from Alaska to

Tierra del Fuego, those vast lands would be lost to the descendants of those conquerors who

had enriched Europe. By that time European culture, language and political systems were

firmly established. Only the interior of Africa remained to come under the dominion of Europe,

and that would soon occur in the late 19th century.However, by the mid-18th century, the major

European powers on a world level had been reduced to two or three, while others had

stagnated and simply sought to maintain the status quo. Spain had been in decline for many

decades but still maintained a vast colonial empire, most of which would be lost during and

after the Napoleonic Wars. Portugal maintained its colonial presence in Brazil and scattered

outposts but was in no position to challenge other players. The Dutch were holding on with ups

and downs but would soon suffer severe reverses in the Napoleonic Wars. Russia’s

international presence was largely on its borders or in far-off Alaska, while Prussia (the future

core of a pan-German State) was scarcely on the ascendant in central Europe under the

Hohenzollern king Frederick the Great. Austria had never had a truly world presence except

through its extended Hapsburg dynasty, but was maintaining its extensive empire of eastern

Europe and the Balkans, dominating a plethora of ethnic groups, facing off against the

Ottoman Empire, and with influence in Italy. After nearly three centuries of intense international

competition, two major players now competed for hegemony in the western hemisphere and in

the East in India: Great Britain and France. Indeed, much of the history of the late 18th century

would evolve around the competition between these two superpowers, and of these two, Britain

would emerge the stronger.France nominally had a vast empire in North America, from



Newfoundland west along the St Lawrence River, and westward from the Mississippi in what

would come to be called the Louisiana Purchase (briefly ceded to Spain in the settlement of

the Seven Years’ War in 1762 and later recovered). However, France had never truly colonized

Canada in a way that was comparable to the English settlements in its thirteen colonies or the

Spanish in Latin America, and relatively few French had actually established themselves in

Canada. Rather, the French presence existed as trading posts that extracted goods and

especially furs for shipment to Europe, but the French influence was perpetuated in modern

Quebec and in place names around the north-central United States. The French presence and

economic interest were much greater in the Caribbean where sugar and coffee were produced,

and which contributed significantly to its economy. The islands were its jewels and its wealth,

and were sustained almost exclusively by slave labour. Saint-Domingue (future Haiti) was the

largest of these possessions. Still, back home on the continent France continued to bask in the

glory of the court of Louis XIV, a reign that had opened the 18th century and that had set the

pace for European culture. Throughout the century French remained the lingua franca of

diplomacy across the continent. Paris was the intellectual capital of Europe, illumined with the

brilliance of Voltaire and Rousseau. Setbacks in the East and West still had not dimmed the

lustre of its earlier preeminence, rooted in the medieval social system and focused on the

crown.Britain was France’s great rival, and in North America Britain wrested Canada from

France in the Seven Years’ War ending in 1763. In the East likewise, Britain and France played

a cat and mouse game in India that was focused on trade, but Britain turned commercial

skirmishing into an opportunity to gain the political upper hand, and by the end of the century

France was effectively excluded from the sub-continent. Britain’s major setback came with the

loss of its North American colonies who earned their independence with the support of France.

Thus, the 18th century would draw to a close with these two giants still facing off, but with

Britain holding the upper hand and France smarting from recent setbacks. Such was the scene

on the eve of the most eventful century that Europe would ever experience.And when, at the

end of that transformative period known to historians as the ‘long 19th century’ – from the start

of the French Revolution in 1789 to the First World War – ‘Abdu’l-Bahá initiated His historic

missionary journeys throughout the West, He chose to give His first public address in London,

at the heart of the British Empire which had expanded dramatically in the interim. Britain was

now the undisputed leader on the world scene and the master of the most widespread empire

in history – the result of centuries-long power struggles, and the fruit of its industrial prowess

and its naval might. London was the focal point of the empire, at the centre of which stood

‘Abdu’l-Bahá. In that first public address in the West in 1911, He declared that this is a ‘new

cycle of human power’.[7]A careful observer might well have noted that the changes that

Europe had experienced throughout the previous century were a reflection of that power, albeit

still in its infancy. Such new power was implicit in the words of Bahá’u’lláh when He said that

God had taken power away from two groups in this age: kings and ecclesiastics. Implicitly this

left a vacuum that would need to be filled by new powers in a century that witnessed the dawn

of the age of maturity of mankind – powers that must eventually serve the Divine Plan of

God.The 19th century saw the emergence of two new powers, that of technology and that of

the emerging social classes, and in particular the masses of humanity. These would confront

the resistance of ancient social and economic patterns, like massive tectonic plates smashing

into each other, inevitably creating tensions that would find release in occasional tremors of

social disorder, strikes or coups, or in the case of Russia where the ancient powers resisted

more tenaciously, with a massive earthquake that would reverberate throughout the rest of the

world. These tectonic plates would change the entire landscape, raising up new mountains of



political power, economic hegemony, and urban lifestyles.Science had been gathering

momentum since the 17th century through the efforts of minds such as Newton, Boyle and

Descartes. One would expect that technology would be born of science but in fact most early

technology grew out of the efforts of workmen with little or no formal training – men whom we

would call ‘tinkerers’. Their inventions would fuel the Industrial Revolution and economic

growth, but would also provide horrific new tools of war. New sorts of energy were created to

drive factories which would employ migrants from rural areas. The Industrial Revolution would

also encourage urbanization and would have social implications that were even more important

than its economic or technical impacts.Regarding the masses and their new-found energies,

even the Báb hinted at this when He refused the offer of Manúchir Khán, governor of Isfahan,

to promote His Cause, because God had ordained that ‘Through the poor and lowly of this

land, by the blood which these shall have shed in His path, will the omnipotent Sovereign

ensure the preservation and consolidate the foundation of His Cause.’[8] The Báb foresaw that

the so-called ‘common people’ would be the source of spiritual and social transformation,

reflecting this nascent power. Popular power would not be limited to the Cause of God but

would be expressed in all fields of human endeavour. It would advance by fits and starts in the

19th century, interacting with both old and new models of authority.However, the masses

laboured under severe restrictions imposed by the cultural and political milieu in which they

lived, which limited their possibilities either to participate in public life or to acquaint themselves

with the Message of Bahá’u’lláh that was shaping the age:It would be no exaggeration to say

that in most of the countries of the European and Asiatic continents absolutism, on the one

hand, and complete subservience to ecclesiastical hierarchies, on the other, were still the

outstanding features of the political and religious life of the masses. These, dominated and

shackled, were robbed of the necessary freedom that would enable them to either appraise the

claims and merits of the Message proffered to them, or to embrace unreservedly its truth.[9]A

heavy burden of guilt rests upon those who intervened between the Manifestations of God and

the masses who hungered for the food of the spirit, and who would suffer the consequences of

that forced separation.In those very years that Shaykh Ahmad arose in the East to stir Islam

from its lethargy and to initiate a spiritual transformation, in the West the French were

immersed in one of the first society-wide experiments in social transformation, carried out

consciously, systematically and with much heated debate, and testing models in the exercise of

popular power. Indeed, the French Revolution would become a microcosm of the 19th century,

encapsulating in two brief and intense decades many of the changes, conflicts and challenges

that the rest of Europe would confront up to the First World War. The patterns of the French

Revolution would be repeated in other parts of Europe throughout the length of the 19th

century and within an overall context of tension between the forces of change and the forces of

conservative reaction. Such a pattern began with idealism born of the Enlightenment –

idealism that would at first fuel enthusiastic optimism among the masses but, still in its infancy

and immature, then would falter and turn violent as the forces of the old regime would cast

roadblocks in the path of popular power. Progress toward public participation of the masses

would be evidenced by an extension of the voting franchise to an ever wider citizenry, but both

in France and later in other countries the development and maturation of popular power would

be distracted by the emergence of new dictatorial authority. Napoleon Bonaparte in France,

and subsequently the neo-absolutist monarchs in other countries, would manipulate the

masses, at times through outright oppression, and at times through nationalism which

simultaneously would create a firmer sense of nationhood. The pattern would culminate in the

militarization of societies and would eventually result in disastrous military defeat. Throughout



this evolutionary process, the Church would be one of the biggest losers, ceding its privileged

position to the State.When Bahá’u’lláh was born in 1817, the French Revolution had only

recently come to an end with the defeat of Napoleon Bonaparte, while the revolutionary

experience in the rest of Europe was in its earliest stages. Its course would be contemporary

with events in the history of the Faith, and Bahá’u’lláh would direct His gaze toward that

transformational process and comment upon it. Thus when Bahá’u’lláh directed His epistles to

the crowned heads of Europe, He was addressing those who held in their hands the destinies

of their subjects, and beyond them the destinies of far-flung empires, and who had the

opportunity to contribute positively to their development: ‘The instruments which are essential

to the immediate protection, the security and assurance of the human race have been

entrusted to the hands, and lie in the grasp, of the governors of human society.’[10] As a

prelude to the individual epistles that He would soon transmit to them, He addressed them

jointly in the Súriy-i-Mulúk (Tablet to the Kings) with a severe judgement.O kings of

Christendom! Heard ye not the saying of Jesus, the Spirit of God, ‘I go away, and come again

unto you’? Wherefore, then, did ye fail, when He did come again unto you in the clouds of

heaven, to draw nigh unto Him, that ye might behold His face, and be of them that attained His

Presence? ... Ye have, by reason of your failure, hindered the breath of God from being wafted

over you, and have withheld from your souls the sweetness of its fragrance. Ye continue roving

with delight in the valley of your corrupt desires. By God! Ye, and all ye possess, shall pass

away. Ye shall, most certainly, return to God, and shall be called to account for your doings in

the presence of Him Who shall gather together the entire creation.[11]Bahá’u’lláh and later

‘Abdu’l-Bahá would critique the civilization for which the kings and rulers had willingly

sacrificed millions of lives and for which they claimed moral superiority. While recognizing its

benefits and great advances in science and forms of government, Bahá’u’lláh was

uncompromisingly stern in His judgement of western civilization in its negative

aspects:Consider the peoples of the West. Witness how, in their pursuit of that which is vain

and trivial, they have sacrificed, and are still sacrificing, countless lives for the sake of its

establishment and promotion.[12]Consider the civilization of the West, how it hath agitated and

alarmed the peoples of the world.[13]When the eyes of the people of the East were captivated

by the arts and wonders of the West, they roved distraught in the wilderness of material

causes, oblivious of the One Who is the Causer of Causes, and the Sustainer thereof ...

[14]The civilization, so often vaunted by the learned exponents of arts and sciences, will, if

allowed to overleap the bounds of moderation, bring great evil upon men. Thus warneth you He

Who is the All-Knowing. If carried to excess, civilization will prove as prolific a source of evil as

it had been of goodness when kept within the restraints of moderation.[15]Indeed, Europe and

European peoples around the planet had contributed more than their share to science and

technology, but also to create ‘a world that has lost its bearings, in which the bright flame of

religion is fast dying out, in which the forces of a blatant nationalism and racialism have

usurped the rights and prerogatives of God Himself, in which a flagrant secularism – the direct

offspring of irreligion – has raised its triumphant head and is protruding its ugly features ...’[16]

And as to those kings who headed up those civilizations, who promoted both its progressive

ends and its aggressive designs, and who ‘held unchallengeable sway over the multitudes of

their subjects, their relation to the Faith of Bahá’u’lláh constitutes one of the most illuminating

episodes in the history of the Heroic and Formative Ages of that Faith’.[17] Above and beyond

Bahá’u’lláh’s general and many-faceted calls to the peoples of the world, these cannot

compare to ‘that peculiar pregnancy which direct and specific messages, voiced by the

Manifestation of God and directed to the world’s Chief Magistrates in His day, must possess’.



[18]Still, we shall see that those epistles sometimes bore a significance beyond the immediate

circumstances of the monarchs to whom they were apparently addressed. Some of the Tablets

credit a monarch with events that fall outside of the reign of that monarch, but rather in the time

of a predecessor. Occasionally they can be understood as applying to an entire dynastic line of

a royal house, to a tradition of that dynasty, or perhaps even to a system of government

represented by that monarch. Such instances will be mentioned in the course of this study.God

had launched a ‘new cycle of human power’ and it could not be turned back, and it would

magnify those forces of civilization that been in gestation for centuries. But the course of that

newfound power would depend on mankind’s response to the Divine Call. Western civilization

had agitated the world, but mankind would have a unique opportunity to direct the forces of

civilization toward greater good, or ... toward even greater evil. We will seek to trace the

development of the process of transformation in light of the epistles of Bahá’u’lláh, the

principles that He outlined for the age of maturity of mankind, and the analysis offered by

‘Abdu’l-Bahá, His Successor and appointed Interpreter. In particular, we will focus this study on

the empowerment of the masses, with its ups and downs, its successes and failures, and its

disastrous frustrations. For this empowerment – specifically spiritual empowerment – is a

central theme in the Mission of the Faith of Bahá’u’lláh. It is a theme that emerges with greater

dynamism with the advance of the 21st century. With this we seek to identify the forces of

popular empowerment that were influenced by the crowned heads of the period and that led to

the present era, and to understand the significance of the current efforts of the Bahá’í

community in spiritual empowerment, as a response to and fulfilment of the processes that

were born in the long 19th century.2. The EnlightenmentEven as the kings of Europe were

extending their influence over Asia, the Americas and eventually Africa, changes in age-old

manners of thinking were gestating at home on the continent. Conceived in the 16th and 17th

centuries, and taking their embryonic form in the attitudes and mindsets of the 18th century,

these would bear fruit in the revolutions, social movements, economic makeovers and cultural

changes of the 19th century. The radical upheavals of the 19th century would be the product of

much earlier transformations that wrought fundamental changes in the way Europeans viewed

the world, first in the realm of religion, later with regard to the physical environment, and then in

social relations. These tectonic shifts occurred in virtually all areas of human intellectual

endeavour and in ways that seemingly different currents of thought interacted to revolutionize

Europe.Prior to the 16th century, erudition was essentially in the hands of clergy, and there

was little or no distinction between religion and science or ‘natural philosophy’, which was

considered to be an extension of the study of God’s will as expressed in the creation.

Astronomy was the highest form of science, since the heavens were a manifestation of God’s

majesty, vast and unchanging, and raised far above the imperfect and transient world of man.

The science of earthly phenomena was considered far inferior to astronomy which was one

step away from divine revelation. Just as the Bible held eternal truths through revelations

received from ancient times, such that truth was the domain of past sages and prophets, so too

did the scientific teachings of the Greeks enjoy the same aura of ancient authority. Thus, in

both religion and science, the truth lay in the past, and erudition consisted of explaining current

observations or theories in relation to established authority.How did Europeans undergo a

radical transformation in their mode of thinking, from conforming submissively to the

unshakeable truths of the ancient authorities, to uncovering truth through study and research?

How did Europe shift from backward-looking thinking derived from long-accepted theorems, to

forward-looking rational thought, extracting principles from multiple observations of phenomena

to unveil the secrets of nature and the universe? This complex story of intellectual history is



summarized here as a prelude to reflections on events and social transformations that made

the 19th century an inflection point in human history.ReligionThe first rumblings of change

came precisely in religion – that fundamental bastion of authority and unquestioned truth. For

more than a millennium the Papacy had held unswerving sway over kings and paupers alike,

with power to dethrone dynasties or control potentates under threat of excommunication. For

those who accepted the logic of its authority derived from Jesus Christ through the succession

of popes from Peter, its power was absolute and formidable. The crack in its seamless wall of

power and a major upheaval in the realm of religion grew out of the Reformation as the drama

of Martin Luther unfolded, starting in 1517 when he nailed his ninety-five theses on the door of

his local church in northern Germany. Minor German princelings flocked to his cause as they

saw the opportunity to seize church lands and feed their coffers, such that the Protestant

cause rapidly took on a political dimension. John Calvin generated a parallel movement in

Switzerland later in that same century, and the door was open to widespread undermining of

the centralized authority of the Pope and the Catholic Church. While Lutheranism gained a

stronghold among the Germanic principalities and in Scandinavia, Calvinism and its offshoots

spread across the Low Countries, and established itself as Presbyterianism in Scotland and

among dissenting Puritans in England. In France the Calvinist Huguenots threatened to

become the majority at one time, so dynamic was the movement.Religious wars between

Christians marred much of the 16th century, as the Spanish crown bankrupted itself in defence

of Catholicism. Where the Protestant cause had flowered, conflict followed in the Netherlands,

France, the German states and with the famous attack on England by the Spanish Armada.

Religious fratricide reached its peak in the 17th century in the Thirty Years War (1618–1648)

that gutted northern Europe, leaving an estimated third of the population dead in some areas,

and finally ending in a stalemate between Catholic and Protestant Europe.Beyond the tragic

loss of life and treasure over nearly a century and a half, the central pillar of authority in Europe

and its greatest unifying force – the Catholic Church – was shaken forever. The Church had

been practically synonymous with Europe, but now diversity of opinion and doctrine displaced

the omnipotent authority of Rome. If the authority of the Church was brought into doubt, what

area of human endeavour could be immune to questioning?ScienceParallel to the challenges

to the authority of the Church were challenges to other time-honoured standards of truth about

the material world. The pillar of the old world view in the intellectual sphere was respect for the

authority of Aristotle and other ancient Greek and Roman writers. All earthly matter was

assumed to be composed of four essential elements or essences: air, earth, fire and water,

while the heavens (the fifth essence) were composed of concentric spheres that defined the

orbits of the stars and other planets, and with the earth at the centre. To the extent that science

is the study of cause and effect, Aristotle classified causes of phenomena in a hierarchy of four

levels: the material cause or the ‘what’ of matter; the formative cause or the ‘shape’ of matter;

the efficient cause or the force that creates the form; and the final cause or the ‘why’ or

purpose. In the Middle Ages scholars (the creators of ‘scholasticism’) would use the ancients

and especially Aristotle as the unquestioned reference point for knowledge, together with the

Bible. In Christian theology the final cause would be the equivalent of the Will of God – the

ultimate and all-satisfying explanation of natural phenomena as opposed to exploring the

physical laws inherent in creation. While the Bahá’í Writings do see God as the ultimate cause

of all creation, and nature as the expression of God’s Will, science does not stop there but

identifies the underlying principles of phenomena, and man, ‘by his understanding or intellect,

has been able to gain control of and adapt some of those natural laws to his own needs’.[19]

Increasingly in the 16th century, time-honoured concepts of scholasticism were gradually



questioned, challenged and finally discarded in a process that opened the modern era.One

such example that has filtered into popular folklore and that is familiar to the modern public is

the confrontation between Galileo (1564–1642) and the Church over the nature of the universe.

Galileo argued in favour of a heliocentric or sun-centred universe, while the official position of

the Church was that of a system with the earth at the centre – an inheritance of the 2nd-

century Greek astronomer Ptolemais. That story is representative of a significant shift in

perspective involving philosophy and natural science but is merely the tip of the iceberg.The

authority of the ancients was made operative through the deductive method – deductive in the

sense of deducing conclusions from a prior and accepted truth. In the example cited above of

the earth-centred universe, an elaborate and complicated astronomical system was deduced to

explain the movement of the planets, under the assumption of the Ptolemaic system that all

celestial bodies revolved around the earth. In the deductive method all observations of

astronomical reality were adapted to and interpreted in light of this prior assumption. In

contrast, an English contemporary of Galileo, Francis Bacon (1561–1626) is credited with

promoting the inductive scientific method based on distilling truths from measurable,

systematic and repeatable observations about reality, positing principles to explain

observations, and testing these newly posited truths through consciously designed

experiments. In the inductive method, general principles were not the point of departure but

were derived from observations as a result of investigation.While Bacon is credited with

articulating this approach to the generation of knowledge, many others in this age of

burgeoning intellectual curiosity contributed to evolving concepts about the very nature and

process of knowledge. This period saw ample discussion about the character of the human

mind in its quest for knowledge. Descartes (1596–1650) in his trademark statement ‘I think,

therefore I am’ sought to find an unassailable point of departure for knowledge that was

independent of the ancients and that could counter a tendency toward sterile scepticism, while

his contemporary Thomas Hobbes (1588–1679), an early materialist, discounted Descartes’

claim to have demonstrated a non-material thinking being, arguing that matter might also have

such capacity to think.In particular, John Locke (1632–1704) put forth a theory of knowledge

as derived from the senses, each experience contributing to the cumulative compilation of

small bits of data into wider and greater ideas. Sight, hearing, touch – all were channels

through which facts flowed into the mind where they were compiled in an ever-growing

database and where they were subject to the power of reflection. Under the assumption that all

knowledge is derived from experience, the social and physical environments would take on

importance as conditioning those opportunities for experience. Locke’s perspective on the

acquisition of knowledge through the senses was a theoretical complement to the practical

method of Bacon, and turned the attention about the generation of knowledge toward the

gathering of information through systematic observation and analysis.Still, these debates might

have been restricted to an intellectual elite, except for a far more remarkable milestone when

Isaac Newton (1642–1727) described the gravitational relations between planets as a product

of their masses and inversely proportional to the square of the distance between them:(m1 x

m2)/d2. Newton was not the first to describe astronomical phenomena quantitatively. Kepler

and others had made other remarkable discoveries long before. But compared to other science

of the age, describing the gravitational forces of the heavenly bodies was like the contrast

between a family portrait and Michelangelo’s painting on the ceiling of the Sistine Chapel. Both

Newton and Michelangelo inspired awe, transcending the mundane and opening a vision on

the world of God. Newton’s discovery, beyond being a stroke of genius, caught the imagination

of both the intelligentsia and the public, and gained the admiration of his own generation and



all since then. Apart from his extraordinary mental capacity, what set Newton apart from others

was his impact on the public appreciation for the power of scientific investigation. More than

any other individual, Newton validated the power of the intellect and put science on the public

agenda.Newton himself was deeply religious in his attitude toward God. He understood the

mathematical description of gravity that held the planets in their orbits as the Will of God writ

large upon the universe. This iconic discovery is representative of what would become the

foundation of a major current of thought about religion – that God’s plan could be read through

reason from the book of nature. Others would extend this premise to say that reason was as

good or even superior an avenue to understanding God’s plan as was revealed religion, which

is to say, the Bible.Social relationsAs the emphasis on reading God’s Will in nature through

reason was popularized by the findings of Newton, the intellectual curiosity of Europeans

extended to reflections on the nature of human beings – asking themselves ‘What makes man

tick?’ as if searching after the Newtonian equation that explained the inner life of man. Even

prior to Newton, Hobbes identified two vital forces, pain and pleasure. In a dog-eat-dog world in

which the masses of society still lived on the edge of hunger or were decimated by epidemics,

the actions of man were seen to be driven by attempts to evade or lessen pain, and to increase

pleasure or happiness. Just as God had made the universe to be a vast tablet upon which He

had inscribed His Will, this essential nature of man was likewise a reflection of God’s

handiwork. The avoidance of suffering and the search after pleasure were therefore part of

mankind’s divine inheritance. Whereas in traditional church doctrine the search after pleasure

had been seen as the cause of perdition, it now was justified as being part of God’s plan.

Furthermore, the purpose of society and the role of government were now defined as

facilitating these two essential instincts of minimizing pain and maximizing happiness. Herein

was the basis of the social contract whereby society deposited authority in its rulers to deal

with these two basic needs of humanity. In the political realm the age saw thinkers of various

inclinations who suggested different approaches to the theory of social contract that defined

the purpose of government.England in the 17th century was an especially fertile field for

speculating about theory of government, since the English had gone through an entire

generation of political turmoil. England’s tradition of political rights dated back to the Magna

Carta in 1215, but a new round of crises emerged in the 1600s. Ascending to the throne in

1625 as the Thirty Years War raged on the continent, King Charles I still believed in the divine

right of kings and clashed with Parliament over taxation and issues of religion, the king being

viewed as too sympathetic to Catholicism. His reign led to a period of political chaos and civil

war, resulting in his overthrow and decapitation in 1649, the parliamentary dictatorship of

Oliver Cromwell, the restoration of the monarchy and subsequent overthrow of James II, and

finally the imposition of William of Orange as king in the ‘Glorious Revolution’ in 1688 –

glorious insomuch as the ‘people’ had chosen their ruler in a bloodless coup to function in a

constitutional monarchy. These upheavals and the rapid-fire evolution of experiments in the

government of England generated multiple theories and perspectives heavily coloured by

perceived abuses of the crown, and that were attempts to correct or preempt such abuses.Like

other political theorists of the age, Hobbes expounded the concept of the social contract, but

he believed that the common good was best served by a strong central authority that would

quash any expression of the baser and aggressive instincts of man – perhaps a response to

the factionalism that was tearing England apart in that period. John Locke was younger than

Hobbes but lived in the same chaotic period. In addition to his reflections on knowledge and

mind, Locke was also a political theorist and like Hobbes, he posited that governments must

arise from the consent of the governed. Additionally, he proposed that if government failed in its



essential mission, the populace had the right to throw off its government and establish another,

as indeed occurred during his lifetime in the Glorious Revolution. Both the political theories and

the emergence of a stable constitutional monarchy would influence others far beyond the

British Isles. Nearly a century later Jefferson would repeat this principle of Locke in the

American Declaration of Independence:That whenever any Form of Government becomes

destructive of these ends, it is the Right of the People to alter or to abolish it, and to institute

new Government, laying its foundation on such principles and organizing its powers in such

form, as to them shall seem most likely to effect their Safety and Happiness.Among the French,

Montesquieu (1689–1755) was an admirer of the English system and is remembered for the

concept of a balance of powers – indeed, an idea that dated to antiquity – whereby the sharing

of power among the executive, legislative and judicial branches of government denied any

single branch the opportunity to dominate. His life is fixed firmly within the age of the French

Enlightenment, when the debate around the optimal form of government was building to a

head. Voltaire would be another admirer of the British system, and American revolutionaries

would refer to those theories of Locke and Montesquieu in their own process of constructing a

system of government.Such were the reflections of the philosophers of the late 17th and early

18th centuries that would serve as the seeds of revolutions, and subsequently of an age of

rapid social change. Hobbes, Locke and Montesquieu are some of the best-known names

among political theorists of the period, but they were hardly the only ones. To the contrary,

intellectual ferment about forms of government was dynamic and occupied the attention of

many creative minds, even as absolute monarchy was the standard form of government – the

inheritance of the medieval period.The resulting 18th centuryIn brief, at the close of the 17th

century and as the 18th century dawned the stage was set for an accelerated debate in these

three areas of human endeavour: religion, science and government. History knows this period

of intellectual ferment as the Enlightenment – a movement that drew much energy from the

scientific investigations of the previous century, as the rational approach of Galileo, Descartes

and Newton set the tone for opening new vistas of intellectual pursuit. The intellectual liberation

of the 17th century (and the opposition to it!) was in large part the domain of an intellectual

elite, but as the 18th century dawned, this increasingly became a movement that extended this

newfound intellectual freedom into new audiences, and into the salons where the educated

aristocracy met to debate, questioning not only ways to view physical phenomena, but also

social and political structures. A diverse intellectual movement, its admirers included absolutist

monarchs such as Maria Theresa and Joseph of Austria, Frederick the Great of Prussia, and

Catherine the Great of Russia who were attracted by its modernizing tendencies but not,

obviously, by its egalitarian principles.At the core of the Enlightenment was a conviction that

reason was the central, primary and often the only reliable criterion of knowledge. Newton’s

spectacular discovery of the laws of gravitation raised the prospects of understanding all

phenomena if the power of reason was brought to bear. Science and knowledge gained an

unprecedented respect. In France a massive encyclopedia was published in seventeen

volumes, purporting to set forth for all times the state of knowledge and putting it at the service

of society. Linked to the optimism about the power of the intellect was a burgeoning faith in the

possibility of progress – the potential to overcome pain and promote happiness for the whole of

society, for example, through vaccination to prevent smallpox – a cause championed by

Voltaire and opposed by the Church and the medical profession.In contrast and considered to

be in opposition to reason, religion was often viewed as being founded upon superstition and

ignorance. The miracles of the Bible were dismissed as incoherent and illogical, and as

evidence of the questionable nature of traditional religion. Critical analysis of the Biblical text



including linguistic analysis pointed out inconsistencies, and led to conclusions that the Bible

was literature based on folk tales accumulated over centuries. Furthermore, and especially in

France, the Church was its own worst enemy, being the refuge of idle younger sons of the

aristocracy who were denied rights of inheritance and who sought a life of ease and comfort in

a monastic life. The corruption of the Church, its accumulation of wealth, its taxes in the form of

tithes, all made the church hierarchy an easy mark for criticism that was inevitably directed

toward its Divine Message as well, through increasing scepticism. In France Voltaire was the

most vocal and acrid critic of the Church.Deism was a common alternative to traditional religion

among the Enlightenment thinkers – a view that God created the world and then left it to run its

course with little or no additional intervention. Deism viewed revealed religion as recorded in

the Bible with scepticism, often seeking to read the Will of God in nature. In this case ‘God’

might be synonymous with ‘natural law’ as the impersonal driving force behind phenomena, a

view that went hand in hand with the growing sense that science could explain natural law and

the origin of all existence. Deism chose to focus on the ethical and social aspects of religion,

and was generally dismissive of its mystical elements and of the divinity of Christ. And although

in a minority, atheists were also making themselves heard. This is not to suggest that traditional

religion based on faith had passed into oblivion, or that it took the challenge of the

Enlightenment lying down. On the contrary, the 18th century saw widespread revivalism, often

of a Calvinist strain, that swept across both Europe and the English colonies of America.

However, the intellectual classes that sought to give new direction to society were typically of a

more ‘enlightened’ mindset.The understanding of the ‘natural’ order was extended to social

relations whereby ‘natural rights’ (or human rights) were interpreted as the birthright of each

human being, these rights being derived from the needs inherent in the human condition to

seek happiness and avoid pain. Thomas Jefferson expressed this concept in the American

Declaration of Independence in 1776 where he wrote ‘that all men are created equal, that they

are endowed by their Creator with certain unalienable Rights, that among these are Life,

Liberty and the pursuit of Happiness’. Here the principle of egalitarianism or equality before the

law is explicit as a banner of the Enlightenment. The possession of property was another of

these essential natural rights, and its protection was an essential condition for the stability of

society. Utility became the watchword of social structures which were to be judged on the basis

of their effectiveness in serving the reduction of suffering, the increase of happiness, and the

protection of property.Such were the forces of intellectual and social ferment that would

produce the 19th century. Standards of public responsibility of rulers that developed over the

17th and 18th centuries would lead both the intelligentsia and the masses to judge

governments harshly, and to find them deficient in their duty to govern in accord with the needs

of the population. While the British had resolved many of their own questions and had arrived

at a stable constitutional monarchy in 1688, the American colonies of the British crown were

not convinced and felt marginalized, and France remained in the grips of a monarchy that – if

not possessing all the vigour of the absolutism of Louis XIV at the turn of the century – still

sought to exercise substantial power, while France in general suffered under the medieval

system of Church, nobles and peasantry. Austria and Prussia enjoyed firmly established

dynasties, Russia represented the extreme of absolutism, while the plethora of German and

Italian principalities stood in the way of any central government at all. Revolutions would

emerge from intense frustrations and anger with the perceived tyranny of monarchs, first in the

thirteen English colonies of North America, then in France, and finally across Europe.Natural

rights – so sacred to the Enlightenment and so fundamental to a just society – would be

structured into experiments with republican government, and these would eventually result in



the liberal democracy of the middle classes that would prevail in the western world. Political

rights would be linked to economic freedom and to a free-wheeling capitalism manifested

through the Industrial Revolution. Modernity would gradually extend beyond the political realm

and would transform social relations, education and the role of women.The thirst for knowledge

and the intellectual revolution of the Enlightenment stirred curiosity on all fronts. Science would

continue to gain ground as the first fruit of reason and the ultimate criterion of truth, making

ever more significant contributions to knowledge and human well-being, but would also

influence fundamental attitudes about life. After Newton’s discovery inspired widespread

sensation at the power of science at the level of the heavens, Darwin would have an equally

powerful effect at the level of human biology. Each offered his results as the objective

conclusions of careful observation and analysis, but in the hands of others their results would

have an impact on the wider public in general. The discovery of one renewed a sense of awe at

God’s handiwork, the findings of the other cast doubts on the very concept of what it means to

be human.Religion would be caught off guard and would be put on the defensive under the

onslaught of such challenges as it had never before witnessed. Subject to scepticism and the

challenges of reason, confronted with accusations of corruption and superstition, and faced

with alternative explanations for the origin of creation and the human species, religion would be

slow to reinvent itself. The Catholic Church in particular would suffer setbacks, many of them of

its own making.Let us turn our attention to the year 1789 that historians often take as the point

of departure for the 19th century – the so-called ‘long 19th century’ that would end with the

butchery of the First World War. These 125 years would witness changes in Europe that would

reverberate throughout the entire world, and would establish the directions of modernity.3. The

French RevolutionFor many historians the 19th century actually started in 1789, and would last

until 1914 – a period of 125 years that is known as the ‘long 19th century’. It started with

unbridled optimism, and ended in the most complete savagery that would leave mankind’s

confidence shaken at the depths of its own depravity. Nonetheless, these years were the

bookends of a period of social change unsurpassed in the history of mankind – an era of

unequalled promise and potential that challenged age-old social structures and customs and

the assumptions that supported them. And it began with the French Revolution, occurring at

the intersection of two contrary and incompatible social realities: the maturation of

Enlightenment thought, especially in the writings of Voltaire and Rousseau; and the moral and

financial bankruptcy of the French feudal system.
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century is viewed by many historians as a "long century," beginning in 1789 (French

Revolution) and ending in 1914 (WWI). The book is full of relevant facts, but also cogent

analysis of the issues faced by the masses of humanity as they develop their individual and

collective capacities.”

Coach, “Kindle availability please!!. Please make this book available in kindle!”

The book by Stephen  Beebe has a rating of  5 out of 4.8. 8 people have provided feedback.
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